AbstrAct: Amy Beckford Bailey (1895-1990) was one of the politically engaged women present at the birth of the Jamaican nation in the 1930s and 1940s. Although she is widely known in Jamaica for her outstanding achievements as teacher, social worker, and feminist, what is less known is her large body of public writing. An examination of this writing broadens our sense of her accomplishments and enriches our understanding of this decisive period in the evolution of Jamaican and West Indian history, politics, and intellectual traditions.
of the most richly studied-and most difficult-periods of Jamaican and Caribbean history.5 In the story of Jamaican nationalism, for example, we have concentrated on a handful of remarkable men and a few fateful years, from 1938 to 1944. The archetypes that drive this story can obscure the bitter and protracted struggles and the multitiered edifice that constitute the definitions of Jamaican identity. Despite the fact that the birth of the Jamaican nation was attended by many midwives, this well-trod thematic turf, with its well-known political, literary, and intellectual narratives, has not only shrunk the space for an understanding of the matrix of relations, human and political, spawned by this period, it has also created many absences. To explore what has been previously overlooked in the nationalist creation story is to investigate simultaneously the mechanisms that permit the exclusions and distortions. Amy Bailey's writing was consciously motivated by the social upheavals that transformed the political landscape: "I was very much inspired by the disturbance of '38 because then I was alert to everything that was going on in the country. . . . And I was very interested in the Frome Riot from the sociological point of view."6 She was among the Jamaican women of that era who decisively placed their words and works in the public square. Among them were Mrs. P. A. Aitken, Ina Bailey, Edith Clarke, Edith Dalton-James, Iris King, Mrs. Winston Lyons, Edna Manley, Una Marson, Mary Morris-Knibb, and Aimée Webster. With access to organs of public opinion and dissemination, and to a privileged social network of relations, they were present at the birth of the nation and were among the cultivators of the national consciousness. In addition, Amy Bailey's lifespan and work encompassed significant milestones in Jamaica's history: the struggle for national and cultural autonomy, the movement toward independence, and the post-independence social order. It is through her involvement in an active and complex social and political terrain, and in the media of intellectual exchange where questions of national identity and social energies were constantly engaged, that she achieved her distinctive voice.
The main focus of my discussion will be on Bailey's early writings from 1935 to 1945. Essayist, aphorist, journalist, analyst, and chronicler, her words resonate powerfully still. Yet as her writing demonstrates, even the life of the most singular individual makes no sense except in the setting of her time and place. Not that she holds the truth, then, or that she is beyond criticism but that in her writing, which engaged in conversation with her time and place, she helps contribute to the illumination of an epoch. Bailey took her views to a wide Apart from the sizeable body of scholarship on this period produced by Richard Hart, Rupert Lewis, Trevor 5.
Munroe, and many other scholars, there is also S. R. Ashton and S. E. Stockwell, Imperial Policy and Colonial Practice 1925-1945 , Part II in British Documents on the End of Empire (London: HMSO, 1996) . For one of the rare Jamaican women's voices from this period, see Leeta Hearne, ed., The Memoirs of Lady Bustamante (Kingston: Kingston Publishers, 1998).
Brodber, "The Pioneering Miss Bailey," 10. 6. public; her ideas intersecting with matters of general interest, and sometimes linked to the cultural or political establishment. Indeed, her provocative and arresting assertions, spirited and sophisticated manifestoes designed to accelerate thought and suggest new interpretations, often elicited wide response and debate. My aim, therefore, is not to reproduce the myth of an icon, to view an entire period as interpreted through one person's actions and agency, but to pay respectful attentiveness to her words. A reflection on this aspect of her work reminds us how urgent some of the questions she posed remain, while it allows us to measure the extent to which matters have changed.
To understand fully the terms in which Bailey rendered the social and moral conflicts that gave shape to her writing, it is necessary also to understand the various contexts within which she worked and out of which she comes. When Amy Bailey began writing in the 1930s, the immediate contexts were the era of nationalism, Pan-Africanism, feminism, and a literary and cultural explosion in the West Indies. But in order to assess the measure of her intellectual contributions, the deeper question I attempt to explore is this: What were the intellectual and imaginative resources that had shaped the Jamaican society that Bailey (and others) sought to transform from the 1930s onward? Her writing exemplifies a deep and wide intellectual tradition cultivated by Jamaicans, and West Indians more broadly, which Gordon Rohlehr defines as a "rich, virtually unexplored historical hinterland of polemic, self-definition and . . . analysis."7 A brief outline of some of the key periods that give shape to that knowledge system with its various literary, cultural, and intellectual milieus, intertwined with the political, can reveal the landscape of memory of which Amy Bailey is so vital a part. The contours of that long and layered intellectual history marked by contention help to explain Bailey's writing both contemporaneously and ancestrally. This outline also will help to trace the well-entrenched understandings in which she (and others) sought to intervene in the 1930s. Furthermore, such a perspective clarifies the warring concepts and eloquent concealments that defined the Jamaica in which Amy Bailey wrote and acted. Individual affirmation requires a genealogical inscription.
As if by fortuitous design, Bailey's birth in the last decade of the nineteenth century, in 1895, coincided with one of the periods of intense political ferment in Jamaica. It was in that year too that her father W. F. Bailey and others founded the Jamaica Union of Teachers. (Bailey herself often pointed out that she was shaped by her parents' example of public service.) In terms of the larger imperial and colonial history, the fin-de-siècle marked both the scramble for Africa among European powers and, in the West Indies and elsewhere, the growth of Pan-Africanism. The arrival in Jamaica of two key figures during this period helped play a major part in shaping the profound (complementary) contradictions of the deeply politicized intellectual heritage bequeathed to later generations. The first is Robert Love (1839 Love ( -1914 , born in the Bahamas, and trained as an Episcopalian priest and a medical doctor in the United States, who moved to Jamaica from Haiti in 1889. An admirer of Toussaint Louverture, he founded the very influential weekly newspaper Jamaica Advocate, which sought to address political and social questions from the perspective of black people. The other key figure is the Englishman Frank Cundall who arrived in Jamaica in 1891. As librarian of the Institute of Jamaica founded in 1879, he was also a prolific writer with deep and wide experience in colonial politics. In a mostly laudatory analysis of Cundall's achievements, H. P. Jacobs notes that he was considered "hoggish"-the Jamaican inflection of the word carrying with it a stinging and incisive opprobrium.8 This was, in part, because Cundall painstakingly and zealously collected, preserved, and held sway over the body of knowledge that was used to codify the history of the colony of Jamaica. The Journal of the Institute of Jamaica began publication in 1891 under his editorship; it established a format that its offspring Jamaica Journal follows to this day. He also edited The Handbook of Jamaica, which was very explicitly designed to help in the efforts to recruit whites to the country in order to continue the imperial legacy.
Also in the late nineteenth century to early twentieth century, a group of Jamaicans selfconsciously positioned themselves as an intellectual class concerned with shaping the meanings of Jamaica's past and future. W. Adolphe Roberts quotes approvingly from Thomas Henry MacDermot's (Tom Redcam) assessment of conditions on the cusp of the twentieth century about the role of "the whites and browns" in Jamaican society: "Today we lead; tomorrow we advise; and on the day following we are co-workers together with our black countrymen. . . . It is as our actions and opinions relate to them [the blacks] that they will stand applauded or condemned by the future historian."9 Roberts also identifies a "coterie" (of brown men), united by intense homosocial bonding and their deep admiration for the Englishmen Bishop Enos Nuttall and Governor Sydney Olivier.10 Roberts, who defines himself as a younger member of this group, was also an accomplished fiction writer and historian, widely and respectfully reviewed in the United States and elsewhere during the 1930s and 1940s in particular. He played a pivotal role in the Jamaica Progressive League and its push for self-government.
The most influential Jamaican writer and journalist of the period was Herbert George de Lisser. His voluminous body of work makes clear his understanding that the power to enforce the logic of a particular social order lies, in large measure, in the ability to disseminate images H. P. Jacobs, "The Achievement of Frank Cundall," 8.
Jamaica and news, to shape a national political class, to organize an intellectual elite, to produce memory, history, value, wealth, and desire. De Lisser's fictitious black Jamaican women have been widely studied. Nevertheless, one of the most significant features of de Lisser's intellectual and imaginative enterprise, which directly bears on the work of Amy Bailey and other black Jamaican women, is how he makes women and womanhood central to his attempts to give ideological shape to the society. His work as editor of the monthly Planters' Punch graphically reveals de Lisser's skilled and focused use of the imagery of whiteness and of womanhood in the political and symbolic construction of Jamaica. An analysis of a sample of photographic essays, appearing between 1927 and 1929, shows the canvas on which he created his particular portraiture of Jamaica, in terms of the imperial order. Some include "Bobbed Hair and Beauty;" "Jamaica Entertains Royalty;" "Children of Jamaica;" "Miss Jamaica;" "Some Mothers of Jamaica and Their Little Ones;" "Here Are Ladies Delightful;" "Our Jamaica Chinese-An Influence;" "A Woman as Empire Builder;" and "Ladies in the Working World."11 The excellent, very well-preserved, and elegant photographs in the stylish periodical make visible and knowable a Jamaica ruled and almost exclusively peopled by whites even as they showcase a place from which the majority population has been erased.
The name Planters' Punch makes clear the segment of Jamaican society for which it is written while the images of women and children make it equally clear that whites, and those allowed in by the whites (such as the Chinese women), are the only viable Jamaican subjects. In "Children of Jamaica," for example, de Lisser argues that those who qualify as children of Jamaica may never even have visited the island, but their hereditary political connections and family history make their Jamaican identity a reality. By binding the colony to England through children, as metonyms for the future and symbols of the imperial past, de Lisser's maneuver seeks to ensure that the Jamaican reality will be configured, in perpetuity, through England. Imperial whiteness thereby remains central to, and deeply ingrained in, any political configuration or knowledge system of Jamaica. Such a rhetorical and symbolic move is part of the ideological drive to provide cause and latitude for the reinforcement of imperial might and the attendant plantation system, based upon the erasure, or the rendering as fictitious or degraded, the human attributes of the majority black population.
By the late 1920s several daily, weekly, and monthly newspapers, broadsheets, journals of opinion, political pamphlets, and other periodicals, many produced by black Jamaicans, H.G. de Lisser, all from 11.
Planters' Punch: "Bobbed Hair and Beauty," 2, no. 1 (1927): 2; "Jamaica Entertains Royalty," 2, no. 2 (1928): 1-6; "Children of Jamaica," 2, no. 2 (1928): 10; "Miss Jamaica," 2, no. (1943) . The group of writers, journalists, and activists emerging in this period inaugurated not only a different body of polemical writing in Jamaica but also a style. They launched magazines, wrote literature, and created forms of art, journalism, and politics through a critical focus on Jamaica's literary and intellectual history and on its political history. Many of these writers, journalists, and activists were deeply conscious of the historical trajectory that had led to this decisive period, even as they understood themselves to be architects and pathfinders of a new order shaped by that deep awareness of the past.
To whom did Jamaica belong? Whose ideas were to govern its reality? These were the questions being explored in the intellectual, cultural, and journalistic realms, and they were the very questions that the social uprisings of the 1930s would force onto center stage. In 1934, for example, the United Negro Improvement Association (UNIA) organized what was described as "one of the biggest processions ever witnessed" to commemorate Emancipation Day. Not only did Marcus Garvey pay tribute to Robert Love and The Jamaica Advocate, to whom he owed his inspiration, he also invited Frank Cundall to the commemoration and praised his efforts to systematize the history of Jamaica.12 In terms of the broader Atlantic, in London, C. L. R. James's The Case for West Indian Self-Government (1936) also understood this period in historical terms.13 In New York, the Jamaica Progressive League, whose members included W. Adolphe Roberts, W. A. Domingo, Ethelred Brown, Jaime O'Meally, Daisy Johnson, Tessie D'Aguilar, and Mable Stewart, made the case for Jamaica's self-government, in part, by analyzing the meanings and effects of the Crown Colony form of government put in place after the Morant Bay Rebellion.14 II It is within this sociopolitical and intellectual universe that we encounter the writing of Amy Bailey who was among the first generations of educated black Jamaican women. Linnette Vassell (1998) outlines the gender policies that shaped the lives of women (and men) of Bailey's generation, as well as the civil restrictions and social conventions, with their entrenched racism and color prejudice, that limited women's options.15 At the same time, Amy Bailey's "Thousands at Service and Procession," 12.
Daily Gleaner, 2 August 1934, 21. C. L. R. James, 13.
The Case for West Indian Self-Government (London: Hogarth Press, 1933 generation of black Jamaicans, and the small influential group to which she belonged, was then among the most socially privileged. Fully aware that ideas possessed social force, and guided by these lights, Bailey combined activism with intellectual prowess and application. She wanted to analyze the social and moral ills of the times in which she lived. This meant for her reasoning from induction, gathering evidence, making connections, and identifying causes. Social experience, she contended, was material to be studied in order that it might be transformed. Studying a problem, she would proselytize for its solution.
We can explore the fusion of Bailey's intellectual and activist work as well as the social application of her political and moral judgment if we consider one of her most well known legacies: the Housecraft Training Centre which she founded in 1945 to train unemployable teenaged girls in the skills of housecraft. Bailey explained to Erna Brodber, in the1980s, how she went about seeking funds to establish the school.16 But when we return to her writing of the 1930s and 1940s, we see in this body of work the ways in which Bailey first elaborated the ideas that led to the actions she took, the careful connections she made, and the wider ambition that she nurtured: to reorient the civic foundation by recognizing the people who existed at the edge of intelligibility, especially poor black Jamaican women and children. In her writing there exists a chemistry that transforms a world into a world perceived. And the way she takes care of weighty national and moral concerns shows that they are no less valid today. In May 1937, she focuses on "The Sweated Female": Some two years or more ago, when the question of Japanese goods was foremost in every one's mind, one of the strongest reasons given against the importation of what was then a boon to many was that the cheapness was due to sweated labour. Much was said then in defence of the poor girls and women of Japan who toiled from morn till night for a shameless wage in order that we might buy such "cheap" goods. I was struck with admiration for such high-minded gentlemen who could take so great an interest in far-away Japanese girls, and who were determined that such iniquities (as far as lay in their powers) would cease. Arthur could have found many knights for his Round Table from amongst them. "Truly," I said, "the age of chivalry is not dead; man still regards himself as his brother-man's keeper, there is hope for mankind."
That is my justification for bringing to the notice of the readers of Public Opinion two forms of sweated labour that are right down within our midst. Under our noses really."17 Amy Bailey goes where the silence is. She speaks truth to power by asserting that, despite pious claims about morality and justice, the actual social conditions from which the dominant groups in the Jamaican society averted their gaze, or managed to ignore, were the very ones that they themselves had created and from which they benefited. Her writing reveals a meticulous blend of eyewitness observation, an allegiance to fact gathering, empirical record keeping, ethical arguments, and elegant and precise verbal elaboration-all seamlessly interwoven. Bailey gives specific examples of the brutal working conditions and the actual wages earned by young women who work in downtown Kingston stores in order to demonstrate the exploitation practiced by some of the wealthy members of the society. Reporting and analysis, buttressed by facts and figures, are the essential preconditions for her moral outrage at the damage they do:
I refer first of all to the sweated labour that goes on in the stores along West Parade, West Queen Street, and Luke Lane. How many of us are aware of the fact that there [are] girls and women who work six days per week, between the hours of eight [and] four on the week days, and on Saturdays until eight p.m., for the princely wage or shall I call it salary of anything ranging between five shillings and nine shillings a week? From investigations I have found that the percentage who get nine shillings is small indeed. . . .
Let us take the case of a girl who gets nine shillings a week. Out of that she may have to pay car fares, but granted that she walks to and from her work, we will allow her one shilling for the days when she is too tired to walk home. She must pay between two shillings and three shillings a week for her lunch if she is to have the strength to do her work well. Out of the remainder she must provide clothes-good enough to look respectable-shoes and toilet articles. In these days of beauty culture she must straighten her hair so as to be attractive, perhaps feed herself entirely, and pay rent. Well, good readers, it just can't be done, however masterly that girl may be at mathematics and high finance. . . .
She is just one more unfortunate. Or she may become-and that is worse-hard, callous, mercenary, with a sordid outlook on life. Her soul has become deadened, though she appears bright.
And the employers of these girls grow rotund, and wax fat with good living off the blood sweat of their employees, who must take what is offered or starve; for who of us likes to face starvation?18 Black, working class, Jamaican women, remote from the interest or sympathy of the ruling classes (more remote even than exploited Japanese workers in faraway Japan), who hitherto often appeared in deformed or degraded shapes as objects of fictional or sociological discourses, become the subjects of her writing. She sets out to widen the scope of those people who counted and who were allowed to count. Bailey looks for evidence and meaning in the overlooked, the low, and the undervalued, whose acts and lives are shown to be an aspect of the social order. She then brings to vivid life in her prose the connection between those who have and those who have not. The scale of her analysis both bridges and opens up a gap between vastly disparate worlds. She goes further and hammers home the ethical imperative to confront the parasitic divide.
Ibid. 18.
Bailey links individual actions, situations, and "choices" to the seemingly abstract concept of values, or lack thereof. In "Our Sense of Values," with a subtle migration of perspective, she points to the social and economic formations, grounded in a history of exploitation and abuse, that mock or undermine considerations of honesty, ethical behavior, or even the notion of charity itself. She thereby clarifies the antinomian moral universe in which the clash and interlacing of profoundly incompatible values condemns both the powerful and the powerless, caught as they are in a web of mutually reinforcing deceit and suffering. This place where they meet is a difficult and cruel one, painful to traverse:
We rate very highly the man who amasses a fortune, comparatively speaking, and who is able to give large cheques to our public funds and our churches; but do we ever stop to think that often this is literally the blood money of his employees, or obtained by unscrupulous means called "business stunts "?19 She argues that wealth and accumulation often derive from cruelty and exploitation, the ruthless pursuit of acquisition; they are not endowed because the wealthy are the great and the good. She further insists that wealthy men who had benefited economically from Jamaica had a moral obligation to give something back. In "The Poor in Spirit," Bailey amplifies this argument by linking the poverty of spirit-the moral vacancy-of the wealthy to the economic lack of the poor:
Many wealthy men will tell you that they are not Jamaicans, that is, they were not born here; but that does not excuse them. They have made their wealth out of the country and its weal or woe affects them. . . . Andrew Carnegie was a Scotsman, yet America, the land where he amassed his fortune, has benefited, as well as several other countries. Even we in this little back stream have felt the effect of his beneficence. No, that excuse will not work. The truth goes deeper than that. It is that their spirits have not taken root in Jamaica even though their pockets have. Their soul is unstirred by the poverty, the lack of educational facilities, the diseases that have the mass of our people in their grasp. They are alien in spirit. They go away-some each year-and spend a goodly portion of their money abroad, and speak on the boat or "at home," very disparagingly of the natives. Even they can be excused, but what shall be said of the Jamaica-born, who has had the good fortune to be schooled abroad; or who travels for his vacation and sees what other countries have reaped as a result of the generosity of its citizens? What shall be said of them? Is it that they are not interested in their fellow Jamaicans? Is it that their soul and spirit are too heavily loaded with the mercenary and the material or is it just thoughtlessness?20
The public goals of virtue, equality, and nationalism are at odds with the racist alienation from Jamaica on the part of those who benefit most economically. The forging of a nation reaches deeply into lives, Bailey suggests. She also shows another truth dependent upon but obscured by the first: We forge the nation conceptually. Collective solidarity, national belonging, patriotism, a certain moral code, and etiquette compose the foundation of a civil society. They are not arbitrary shibboleths; and they are required to make the social order viable. By insistently returning to the consequences of economic exploitation as they affect young women in particular her writing refracts messages of womanhood, racism, and national ambition. She observes that poor girls and women, often labeled as promiscuous or vulgar, "are the victims of circumstances and environment; they are the products of years of neglect from an educational, economical and social point of view. Morass does not produce roses, nor are rare gems found in gutters-except accidentally."21 Her exposure is a condemnation; her plea that they be helped is a searing indictment. She believes that a debt is owed, that there must be reparation for entrenched injustice and inequality, which are the primary structural determinants of the lives that many poor Jamaicans are forced to live; the lives to which they have been reduced.
The burden of my thoughts, the dream of my life is to help our poor girls who for lack of training and want of work are ruining themselves and dragging us down as a people. To do this I want a Domestic Science School, where they will be trained to be self-respecting citizens. To whom shall I go, whom approach with this subject and say: "Give of your money and help"? . . . Booker T. Washington's Tuskegee was made possible through the generosity of the white people, many of whom had no particular love for the Negro.22
Bailey further worries about the price the society itself must pay for the social, economic, and moral neglect-the inevitable reckoning to be faced. With an outraged precision that will not let go, she bears witness to catastrophe and pursues the implications of ideas to their unsettling consequences.
I was reminded of the Pied Piper and his rats as I stood at a certain street corner the other day and watched the army of young girls that passed that point in less than fifteen minutes. . . . They were like driftwood on a sea, tossed now here, now there by the mighty waves. . . . As I looked at them I wondered, what was their history, what, their present, and what would be their future. Untrained as they are with the tendency to be undisciplined, to do just what they please, when and how they please, I wondered again what would become of them. Whose responsibility were they? Life certainly owed them a living. Who was going to see to it that the debt was paid? What would be the consequences were the debt not paid? . . . We look frowningly on the girls who are swept down life's stream instead of resisting the current. But we cannot stop there. Avenues must be found for them to earn a living. How? A strong public opinion that will act as a battering ram and never cease until the walls of selfishness and indifference be razed to the ground.23
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The vigor and urgency of her writing is engendered by a clear view of the historical contexts that gave shape to the world in which she lived and wrote, while her focus on the young shows her gaze fixed on the horizon. Even as she indicts corrosive poverty, racism, and gendered oppression, she understands their connection to the living agonized past. Bailey's supple, heterodox intellect ranges over the past and the present, the high and the low, as her imaginative labor unfurls for her readers the then present consequences of past decisions. Like many opinionmakers of the period, Amy Bailey deeply understands the besetting ills of the 1930s in terms of the 1830s, and both in terms of the future to which they would give shape:
One year from today (on which I write) we shall be celebrating our centenary of Emancipation-when our forefathers forever laid aside their shackles of slavery and were made free men.
There are some who would have us forget that day, who tell us that they want it to be blotted out of their memory, for they say, we have nothing of which to be proud. There are others who would try to delude themselves and others that they are not descendants of slaves and so have no need to remember the day. They prefer to ignore it. But how can you successfully ignore a thing that was, and has left its traces indelibly on the religious, social, and economic life of the people? . . .
There is another thought that comes to me as I think of Emancipation Day. We are told that a large sum of money was given to the slave owners as compensation for what was to them a "grievous wrong." What was the compensation meted out to the freed slaves for their grievous wrong? Cast adrift on themselves, with very little land, the majority of them-no education, no means of selfhelp-was not that the refinement of cruelty? Was it not a subtle way of laying the foundation of what we have so much today-mental slavery? . . . What must be the result? Helplessness, poverty. And then we blame the peasants today, whose grandfathers started at such a handicap. 24 Bailey implicates the draconian peace imposed a century before in the Emancipation Proclamation, in which there was no settling of accounts for black people and no serious reconfiguration of the social order, as a key part of the bill that was now coming due in 1938. That is, she understood the simmering discontent that erupted in the social uprisings of the 1930s as a reckoning with that past and as an opportunity to create future possibility out of past and present dangers. More fundamentally, from her careful analysis of the past comes the perception that the most potent transformation required is a change of thinking:
Yes, we have marched ninety-nine years from the abolition of physical slavery. We are free from the whiplashes and the chains, but it seems to me that a great many of us are still under the scourge of mental slavery-distrust and hatred for those of our race; the feverish desire of those who have risen to some prominence in the race to get away from things and folks black; the straining after association with those who by all the laws of decency must despise them for their lack of pride Bailey, "Reflections on Emancipation Day," 24.
Public Opinion, 7 August 1937, 10.
and self-respect; our inability to cooperate for our mutual good; the ease with which we allow any foreigner to thrive and prosper in our community; our superciliousness to our native customs and folklore; our indifference to, and neglect of, our native artists, writers, and talented tradesmen; the manifestation of inferiority complex on every side; all these are evidences that we are still bound by the shackles of mental slavery-the worst form of slavery. If we are to be free men and women in the highest sense of the word, lest us cast off these and stand erect, free in mind and spirit, as well as body.25
As a direct result of her writing, Bailey was one of the first Jamaicans invited to speak, in London, to the Moyne Commission of Enquiry that was being formed to investigate the Caribbean-wide social uprisings. She "went to England to present a true picture of certain conditions affecting the social, educational and economic life of the Jamaica. . . . While there she had the opportunity to give to the Royal Commission data which undoubtedly has served them materially in their investigations here during the past several weeks."26 Mary MorrisKnibb as president of the Women's Liberal Club, which sponsored the visit and the public welcome on Bailey's return, observed:
A well-known person of social influence was asked by another of the same strata how he was able to get such startling facts of conditions of existing poverty in the island. On being told that the facts were uncovered by a "native woman," the second person had said, "Don't believe them they are liars."27 Even as these women sought to address the relentless impoverishment and the blighted existence of the majority of Jamaica's people, "The Rambler" of the Daily Gleaner (H. G. de Lisser?) takes poisonous, lethal aim at their efforts through the trademark rebarbative blend of mockery, derision, and parody:
Just a little band of workers, my Lord Moyne, just a little band of workers dared to voice the distress of the poorer classes who could not even send their children to school; because they could neither feed nor clothe them. This little band consisted of women: they began operating this year. The leader is Mrs. Morris-Knibbs [sic] aided by one Amy Bailey who went to England.28 Amy Bailey well understood that the purpose of the mockery, disdain, and contempt so often directed at black Jamaican women was not only to smash or reduce them but more importantly to ensure that they appeared to others in the degraded form to which they had been reduced. With a deep knowledge of her subject and her audience, Bailey, in her address to the welcoming crowd observed: I have spoken to audiences big and small and told them that I am proud to be a Negro woman. And they were proud that I was proud to be a Negro. Until we can stand up and be unashamed of what we are . . . that we are born black . . . until we can say we are proud to be Jamaicans, proud to be Negroes, proud of our heritage, proud of Jamaica, proud of our nationality, proud of ourselves, we will not be able to realize what this country of ours, and our race, requires of us.29
While in England, she also interviewed civic or world leaders and political figures. Among these were Sir Stafford Cripps, Paul Robeson, and Madame Vijayalakshmi Pandit, political leader and diplomat, and sister of the Indian patriot Jawaharlal Nehru.30
Aboard the ship Reina del Pacífico, on which Amy Bailey returned victorious in late 1938, were Jewish refugees fleeing Hitler and Fascism, some bound for South America. Many West Indians and other colonized people have pointed to the irony of the colonial powers entering a war against Fascism, when the very ideas of racial superiority that bolstered the rise of Nazism were themselves the underpinnings of the ideology of white supremacy on which the colonial enterprise was based. With time-honored West Indian sleight of hand, Bailey couched her unvarnished indictment of the ideology of white supremacy not as an attack on the double standards of the English colonial powers but as a frontal assault on colonial Jamaica's social order, economic structure, and mental universe-themselves, it goes without saying, the poisonous bitter fruit of British imperialism and colonialism. (Ironically and tragically, Roger Mais would be imprisoned for making much the same charge against British colonialism itself in 1944!) Bailey observed:
Some weeks ago a quotation from Hitler's book, showing what he thought of the coloured peoples of the world, made us all stand at attention and prick up our ears. It was monstrous, we said, that this mad man of Europe (proof enough that he is mad) should regard 95% of us in this island as little better than apes, that he should go as far as to term it an affront against the Creator that we enter into the professions. . . .
But what do we find here? Don't we find the same idea though of less intensity? Don't we find hundreds upon hundreds upon hundreds of people who have no use for black or dark folks? And this in a country where the majority are black? Do we not find this brand of Hitlerism confronting us in our economic and social life? . . . Every time I go into a bank or into an office and see no black employee, I say to myself, "there is Hitlerism here." Every time I see an advertisement in the papers for a clerk or a typist, or governess etc. who must be fair or white, I say, "Hitlerism again!" Every time I hear of a selection that is "Public Welcome for Miss Amy Bailey," 29.
Daily Gleaner. Bailey has repeatedly addressed the social attitudes toward black Jamaican women of all classes. See, for example, her essay "We Stand Indicted" from Public Opinion, 15 August 1942, 3: "It is amazing the amount of prejudice that exists against black folks in this country and more so the women. I know it, I have been up against it, and so have countless hundreds, nay thousands. There are country towns in this island where she is regarded as a social leper. And this prejudice is not only among the white population, but more so among those whom Bernard Shaw called the pink faces, the in-betweens, who are not quite sure where they are, many of whom spend half their lives trying to get away from themselves and family to do so." See Bailey, "Reminiscences," 30.
Public Opinion, 4 April 1942.
done not on merit, or a promotion that is made over the black heads or more deserving cases, I say "Hitler is not the only sinner." . . . There is another subtle form of Hitlerism and that is the pay envelope. To a large extent the size of it often depends on how near or far removed we are from the anthropoids. How often have we not heard of so much salary if you are fair or white and half or thereabouts if you are otherwise? Or this form which it sometimes takes, the dirtier and humbler the work, the darker the person? Some there will be who will read this and hotly say, "It is not true;" perhaps because they do not come up against it. They have limited experience. There may be others who . . . will deny the truth because they will not see. It is surprising how many people there are in this island who will not see what they do not want to see. Well, the sun does not cease to shine, nor the earth to go around the sun because one closes the eyes to the fact.
This Hitlerism exists here, and it worsens as the years go by. . . . So while we deplore Hitler, and call on his head all kinds of maledictions, while we loudly decry his impertinence or his folly, or his blind prejudice, let us be careful that we in our way are not little Hitlerites saying, or what is worse, acting his doctrine. We see it as something reprehensible in him, it is nonetheless so in us for we have less justification. Let us ask ourselves-How much of Hitlerism in this respect is in us?31
When the Second World War began, some Jamaican letter writers to the Daily Gleaner, as part of their patriotic duty, volunteered to take English children into their homes to protect them from the ravages of war. Amy Bailey intervened with stiletto-sharp irony (the carefully placed "seriously" in her third sentence provides a clue). She dissects the distorting perspectives that helped shape some areas of Jamaican colonial desires and impugns the absence of social conscience, or the profound alienation, which is but one of the mingled consequences of a racially based colonial order: I have noticed in Saturday's and today's Gleaner the effort being made by some ladies to get some of the English-evacuated children over here. A very commendable effort indeed. But may I seriously suggest to them that while they are waiting for the arrangements to be made; and the children to arrive . . . that they think of and help some of our poor children over here too? . . . This war is going to teach us many lessons, and not the least among them is a greater sense of responsibility and charity by those in better circumstances for the poor people in our midst.32
In the same year that the war ended, one of Amy Bailey's aims "for the poor people in our midst" was realized. The Housecraft Training Centre, with contributions from wealthy merchants, was established in 1945 to help educate young girls.
If she appears to accede to a notion of philanthropy rooted in noblesse oblige, the sparkling clarity and adamantine depth of her rigorous investigations disclose her attack on the dangerous liaison between the black and white worlds of structural exploitation and charity. training for girls (especially but not only the poor), her passionate intellectual energies rightly place at the heart of the matter the connection between the haves and the have-nots. Her efforts on behalf of the poor and unnoticed are also a radical exposure of the unjust social order. Imbued with the confidence that her ideas would be listened to, that other people would be interested, her work was both analytical and declamatory as Bailey chronicled the tightly enmeshed, even intermeshed, systems that structured the Jamaican reality. Her originality and fearlessness often marked her as an accusatory presence even as her concern with form showed that the rage was inseparable from the beauty and clarity of her words. Beauty could, and did, indeed hold a plea with rage. Although she ranged over many topics, Bailey's work was held together by the force of her moral arguments. Her righteous, ingenious anger brought to the surface elements of the social formation that are traceable, if not always visible. Possessed of a deep sense of mission, she became an investigator of social conditions and was determined to correct deeply held fallacies. She did so through artfully constructed sentences, evocative insights, and illuminating conclusions, which themselves transmuted social material into alchemical points of rage. With her gift for crystal-clear prose, pregnant with meaning and resonant with historical insights, she also compressed complex ideas into arresting formulas. A passion for art and learning was wedded to meticulous observation and focused description. She could range broadly and be minutely introspective. With searching eyes and a remorseless probing voice, she made use of every available choice: literary, historical, political, social, and eyewitness accounts, and quotations from the words of her contemporaries in newspapers and other publications. Jamaican proverbs, the Bible, Montaigne, Shakespeare, Ruskin, and Hazlitt also mark her writing. She also paid attention to the voices of the people on the street and to comments overheard. Yet her vision was unborrowed.
Amy Bailey, at the same time, encapsulates the paradoxes and inhabits the contradictions of her historical moment. She understands herself as part of a confident social group and can sometimes appear to be autocratic and elitist ("Our people should be forced to be decent even against their will").33 She believes that the lower orders should be led by the enlightened. An impassioned defense of values grounded in a detailed, empirical knowledge of the social realities is combined with a moralistic, pedagogical streak: "Self-reverence, self-knowledge, self-control / These three alone lead life to sovereign power," are Tennyson's famous lines that Bailey evokes time and time again."34 Even as she is deeply rooted in the people and groups about which she speaks and even as she exposes the brutal consequences of the hierarchically Bailey, "Lack of Civic Pride," 33.
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arranged society, she insists on the primacy of the self, the sovereignty of the individual, the sanctum of body and mind. Although I have focused on some of her earliest writings, across a span of more than fifty years, Amy Bailey covers almost every sphere of human life in her essays, speeches, and letters. Art, politics, culture, daily life, cultural exchange, defining moments of Jamaican history-all form proper subjects of inquiry in her lucid prose.35 Her intellectual positions, intensely and eloquently argued, led to critical reflections, which in turn led her on a quest, and that quest to even deeper critical reflections. Amy Bailey was not only describing a place, she was constructing one as she worked to perfect a prose that would forge a particular Jamaican instrument. Like that of her contemporaries in the field of literature and the arts, including J. E. Clare McFarlane, Roger Mais, Una Marson, Vic Reid, and Vivian Virtue, Bailey's work reveals certain aesthetic standards. Yet verbal elaboration and her omnivorous reading do not exhaust her powers. How to create a viable nation out of the shards of history is the key idea around which the edifice of her thought and writing is built. Her intellectual toughness is combined with a finely honed sensibility and a commitment to the pursuit of virtue and knowledge, decorum and civility, as she reminds us of the "little things," which are not so little, in the social and economic realms as well as in the realms of the spirit and of nature:
One of the hallmarks of the truly educated and cultured is the attention they pay to the little things, the simple details in themselves that may be insignificant but which occupy so important a place as cogs in the wheel of the machinery of our economic and social life. . . .
Has it ever struck you that it is often the little things in Nature that give us the greatest joys? The murmur of water over stones, the ripple of the waves, the cooing of a pigeon, the drop of water sparkling in the sunlight, the rustle of the wind among the trees, the smell of the fragrant honeysuckle, the velvety feel of the rosebud, the haunting beauty of the moonlight night-these are the things that stir the imagination, that soothe the spirit and satisfy the soul. We have but to look at the delicate tracery and yet perfect finish of a blade of grass to realize the perfect workmanship of the Creator, with whom the lily of the field is as important as the giant mahogany. Let us take heed of the Little Things.36 Amy Beckford Bailey bequeaths to generations, past, present and future, a gift and a challenge, as she exemplifies the sacrifices that were made for the gains that have been produced. Not only her specific arguments but the spirit and passion of her writing and activism, crystallized into a worldview, reflect the performance of an exemplary public persona. A lantern in our darkness, her denunciations are our denunciations; pertinent to our times. 
